begins this section by recounting his own experiences teaching about Jesus in his Southern California college. His experience contrasts and complements well with that of Steven Jacobs in the latter's Alabama location. By including reflections on the particularity and diversity of the writers' locations, the book helps the reader recognize the inventiveness of each professor. Section I will appeal most to professors teaching at secular institutions, but also at Catholic and Jewish institutions of higher learning. Indeed, in his essay, Joel Gereboff reviews "the approach of major American rabbinic schools to teaching about Jesus and early Christianity" (p. 69).
What emerges in all the essays in Section I is the importance of students' leaving their own faith-commitments and presuppositions at the classroom door in order to adopt an historically oriented approach to studying the Jewish Jesus of Nazareth. In addition to situating Jesus within his geographical, social, and religious milieu, many of the authors note positively the transformation of JewishChristian relations since the Roman Catholic Church's change of course at the Second Vatican Council. James Moore and Joseph Edelheit, in an interesting dialogical, co-written essay encapsulate this by asserting that "any course on Jesus requires a serious review and consideration of Jewish-Christian relations as foundations to a critical understanding of Jesus. This challenge goes to the very core of post-Shoah interfaith dialogue. One of the purposes of a course about Jesus is the expanded praxis that is the antidote for the anti-Jewish polemic within Christian texts and doctrine" (p. 94). Moore and Edelheit also, gently and delicately, raise the place of the State of Israel when approaching biblical topics. Also prominent in almost all the courses reviewed in this section is a focus on the "parting (or 'partings') of the way (or 'ways')" between what became Judaism and Christianity.
Section II addresses primarily issues of scholarly method. Especially compelling is Joshua Schwartz's "Teaching Jesus in a Halakhic Jewish Setting in Israel: Kosher, Treif, or Pareve?" While most of this volume's essays address American and Canadian settings, Schwartz lifts up Israeli challenges and historical contexts quite different from a more diverse North American situation. Having lived and worked in Israel for more than ten years, I found Schwartz' insights especially interesting. Schwartz bolsters his findings by citing a number of surveys that show Israelis' ignorance of the historical Jesus and argues that they need to study this topic as part of their own history. Some in Israel who advocated the study of Jesus saw it as a way to "know your enemy" (pp. 161, 163). While North Americans might find such a designation difficult, nonetheless it reflects the effects of a sad, bloodstained history. A final highlight of this section is Michael J. Cook's "Gravitating to Luke's Historical Jesus: Help or Hindrance?" For generations, Cook has taught the New Testament and the historical Jesus to rabbinical students and other Jews, and the cumulative knowledge found in this essay reflects a lifetime of scholarly wisdom.
Section III covers more predictable issues of historical Jesus research. Essays in this section address Jesus' relations to the Sadducees, the Pharisees, and the politics of his time. Although not the first to consider the political implications of
